《Burkitt’s Expository Notes with Practical Observations – 1 Timothy》(William Burkitt)
Commentator

William Burkitt (25 July 1650 in Hitcham, Suffolk, England - 24 October 1703, Essex) was a biblical expositor and vicar in Dedham, Essex, England.

He studied at Pembroke Hall, Cambridge, earning a B. A. in 1668 and M. A. in 1672.[1] He became a Church of England curate at Milden, Suffolk, about 1672, and vicar of Dedham in 1692. Burkitt was also rector of Milden, near Lavenham, from 1672 to 1703.
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01 Chapter 1 

Verse 1
Observe here, 1. St. Paul asserts his apostolical authority, calling himself an apostle; not that Timothy questioned it, but he writes it for their sakes over whom he was now presiding at Ephesus, that neither ministers nor people might despise what Timothy did, it being enjoined both him and them by so great an authority as was that of an apostle; Paul, an apostle of Jesus Christ. 

Observe, 2. What authority St. Paul had for executing this office of an apostle: it was by the commandment of God, and our Lord Jesus Christ, that is, by the appointment, injunction, ordination, and immediate commission, of the Father and of Christ, by his voice from heaven, as the rest of the apostles were called by a voice from Christ on Earth. In 1 Corinthians 1:1, he is said to be called by the will of God; not by his permissive will barely, but by his preceptive will particularly.

Observe. 3. The title given to our Lord Jesus Christ; he is styled our hope, that is, the author of our hope, the object of our hope, the purchaser of what we hope for, the declarer to us of the hopes of glory expected by us.

Where note, That our Lord Jesus Christ is undoubtedly and undeniably God, because he is our hope and trust: now if he were no more than a man, though never so excelling, to make him our hope would be to make ourselves miserable; for cursed is the man that trusteth in man, and maketh flesh his arm. Jeremiah 17:5.

Verse 2
Observe here, 1. That endearing title which our apostle gives to Timothy, he calls him his son, his own son, his own son in the faith because, as some think, converted by him to the Christian faith; others, that he was more thooughly instructed, edified, and and encouraged, by St. Paul, but converted before; possibly also he may call him his son, because he was as assisting to him, as obsequious and observing of him, as a son is to a father, he being a young man, and the apostle now aged, or it may be he calls him his son, because he resembled him in faith and doctrine, preaching and conversation, as a son resembled a father in face and manners. 

Consider Timothy as a spiritual son to St. Paul, begotten to the faith by him, and then the note is this, that the ministers of Christ cannot but bear a fervent and affectionate love to those that are their spiritual children, their sons in the faith, and converted to Christ by their ministry; consider him as an assistant to St. Paul, a co-worker and fellow-labourer with him in the work of the gospel, and thus affectionately beloved by him, and we may learn for our instruction, how fervently the ministers of Christ should love one another, speak respectfully of each other, secure the reputation one of another, strengthen each other's hearts in the work of God. We have little, God knows, very little love from the world: Lord, how sad is it that we should yet have less one for another! See how the heart of St. Paul and his assistant Timothy were knit together in love like father and son, to the great reputation, as well as the successful furtherance of the gospel.

Verse 3
Note here, 1. The tender care which St. Paul took of the new planted church at Ephesus; when his office called him into Macedonia, he leaves Timothy behind him at Ephesus, to water what he had planted, and to build upon that foundation which he had laid; When I went into Macedonia, I besought thee to abide still at Ephesus. 

Note, 2. The charge and command which St. Paul left with Timothy at his departure from him, to take care that no new or strange doctrine be taught, or any other doctrine received by the church, than what was delivered by him: Charge some that they teach no other doctrine.
But who are these?

Very probably they were the judaizing teachers, who strenously endeavoured to corrupt the purity, and deprave the somplicity of the gospel.

Thence learn, 1. That though the doctrine of Christ and his apostles was abundantly sufficient to salvation, yet the church of Christ, even in the earliest days of Christianity, were in very great danger of being corrupted early by other doctrines than those delivered by them.

Learn, 2. That it is the great duty, and ought to be the special care, of the ministers of God, that no new or strange doctrine be broached in the church of Christ; I besought thee--that thou mightest charge some that they teach no other doctrine.
Verse 4
A farther and more particular charge is given here in 1 Timothy 1:4, that the church at Ephesus give not heed to fables or endless genealogies, which rather occasion wrangling disputes, than tend to edification in faith and holiness. 

By fables, we may understand vain and idle speculations, Jewish scruples, frivolous observances: whatsoever in preaching is delivered by us, which doth not answer the great end of preaching, namely, to build up men in faith and holiness, is trifling, and not preaching; what we deliver signifies no more than a fable, or an imaginary tale that is told.

But what were these endless genealogies here spoken of?

Ans. Not scripture genealogies, for those are not vain, but useful; not endless, but determinate; but these were endeavours of some particular persons, who, that they might have a pretence to claim kindred with Christ, did make their genealogies endless, drawing down their line of descent from David, &c.; or else endeavoured to prove themselves sons of Abraham and Isaac, privileges which they highly valued themselves upon, and rested in, saying, We have Abraham to our Father.
Whatever they were, our apostle charges Timothy, that the church at Ephesus give no heed to them, nor to the preachers of them; and the reason is given, because they only occasion disputes, and tend not to edification.

Verse 5
In these words our apostle smartly reflects upon the judaizing teachers, who were so zealous for their ceremonial law, that they mingled works with faith in the point of justification: the apostle tells them that the end of the law, aye, and of the gospel too, is love; the end, that is, the aim, the scope, the design, the perfection and consummation, the perfecting end; the sense is, that all the duties which the law of God and the gospel of Christ do enjoin, are designed only as means to advance and perfect our love both to God and man; the end of all Christ's doctrine is charity, or the bringing of men to love God and their neighbour. 

Observe next, the apostle describes the nature and quality of that love which is the end and design, the intention and perfection, of the law, and the fountain from whence this love must spring and flow, namely, from a pure heart, or heart purified by the Spirit of Christ; from a good conscience, or a conscience purified by the blood of Christ; and from a faith unfeigned: implying, That love either to God or man is not sincere, unless it proceed from a clean heart, and is accompanied with an holy and innocent life, and has faith for the root and principle from which it flows.

Observe lastly, How he taxes these judaizing and false teachers, with swerving from charity, purity, and faith, and turning aside to vain janglings; and that whilst they affect to be thought learned teachers, and expounders of the law, they betray their ignorance, not understanding either what they say, or whereof they affirm.

Verse 8
Lest any should have apprehended, from the reflection he made upon the teachers of the law in the foregoing verse, that he did disparage and undervalue the law itself, our apostle in this verse declares, that the law, rightly understood and preached, was very good, given for, and serves unto, excellent purposes, if we use it lawfully; that is, as we ought to use it, as God intended it, namely, as a perfect rule of life to direct us in our obedience to God, but not so good as to expect justification by it; not good in opposition to the gospel, but in subserviency to the gospel; The law is good, if used lawfully. 

Observe, 1. Something implied, namely, that the law of God may be used unlawfully.

But how and when may it be said to be so?

Ans. When it is converted to unprofitable disputes, as was the case here; when men oppose it to Christ, when they seek justification by it, and the like.

Observe, 2. Something expressed, namely, That the law of God, considered in itself, is good and excellent; it is good in regard of its author, it hath the authority of God instamped upon it; good in regard of the matter contained in it; good in regard of the end of it, to lead us unto Christ, Christ is the end of the law; Romans 10:4 good in regard of the use of it, and that,

1. To the ungodly, to restrain them from sin, to convince them of sin, to condemn them for sin.

2. To the godly, to discover sin more clearly, and more fully to drive them out of themselves, and from all expectation of righteousness and justification by any thing in themselves, or done by themselves; or to cause them to put the higher value, esteem, and price, upon Jesus Christ, and the benefits received by him.

Thus the law is good: and if so, woe to the Antinomians, who deny the use and excellency of the holy law of God, who vilify it, trample upon it, and, because it is not good for justification, affirm it is not good at all.

What, is not gold good, because you can not eat it for food?

It was never intended for that purpose.

Is not obedience to the law as an eternal rule of holy living, and good works, agreeable to the demands of the law, necessary and good, though they never had the impress of God's ordination for our justification in his sight, he having provided a perfect and spotless righteousness for that purpose, which is highly pleasing to him?

Lord! in the day when thou shalt come to plead with the world for transgressing thy law, how shall these men, who with tongue and pen have cried down the use and excellences of thy law, show their heads before thee?

Verse 9
Our apostle here declares the persons, 

1. whom the law was not made for; and,

2. them for whom it was made.

It was not made for a righteous man, that is, say some, it was not made for him as a burden, to be an uneasiness to him, because he has a love to it, a delight in it, and does voluntarily comform himself to the observations of it;

others say thus, The law was not made for a righteous man, that is, the righteous man is not under the coercive or vindictive, but directive, power of the law only: he is not under the curse of the law actually, though all are under it meritoriously; adn accordingly the law was never made to terrify, and affrighten, and condemn them.

Next the apostle declares for whom, for what persons, and for what purposes, the law was made, intended, and designed; namely, for restraining and condemning first, in general, all lawless persons, sons of Belial, as the scripture calls them, that is, men without yoke; the moral law in general is a rule of holy living, and the gospel in particular is Christ's yoke; now such as will not wear the yoke of Christ, must expect no benefit by the cross of Christ: then he instances in particular, what and whom the law was made for, namely, to deter and restrain persons from all impiety and profaneness, from all disobedience and stubbornness, from murder and manslaughter, from sodomy, from whoredom, and all manner of uncleanness, either natural or unnatural, from theft, from perjury, from lying and falsehood; and, summarily, to curb and restrain wicked men from the practice of every thing which is contrary to the pure and holy nature of God.

Learn hence, That there is such a propensity and inclination in the corrupt and depraved nature of man to the practice of all sins, even the greatest, the vilest, and the worst of sins, that the law of God, with all its threatened punishments, is not sufficient to deter, to terrify, or restrain sinners from the commission of them; but such as will not be under the restraining, must lie under the condemning, power of the law.

Verse 11
Note here, 1. The title given to the gospel: it is called the glorious gospel of the blessed God: partly, because the glorious attributes and excellences of God are more resplendent in the gospel, than in the law of God; as also because the gospel brings more honour and glory to God than all the works of creation put together. 

Note, 2. He styles God the giver of that gospel, the blessed God; to signify thereby unto us his transcendent mercy and excelling goodness, in that being infinitely happy in the enjoyment of himself and his divine perfections, and incapable of any profit from, or advantage by, his creatures, he was yet pleased to give us his Son, his gospel, his Holy Spirit, to qualify us for, and bring us to, the enjoyment of himself: According to the glorious gospel of the blessed God.
Note, 3. What humble and thankful returns St. Paul makes to Christ for the high honour, the rich and special favour, conferred upon him, in calling him to dispense this glorious gospel, in calling him to it, in enabling him for it, and rendering him faithful and successful in it: I thank Christ Jesus, who enabled me, and counted me faithful, putting me into the ministry.
Where note, That all the fidelity, ability, zeal, and courage, which the apostle had exercised in the whole course of his ministry, is attributed and ascribed unto Christ, and not to himself; his faithfulness was not the cause or motive, but effect and fruit, of the grace of God in calling him to the ministry, 1 Corinthians 7:25, having obtained mercy to be faithful. Had our Saviour only discovered this faithfulness in him, and not conferred it upon him, there had not been such reason for this affectionate thanksgiving, which here we find from our apostle: I thank Christ who hath enabled me, counting me faithful.
Verse 13
Note here, 1. What a prodigious sinner St. Paul represents himself before conversion; I was a blasphemer, a persecutor, and injurious; a blasphemer, the highest sin he could commit against God; a persecutor, the highest sin he could commit against saints; injurious, the highest wickedness against mankind: sins of such aggravated and accumulated guilt, that they wanted but one ingredient, namely, sufficient knowledge, to render them the sin against the Holy Ghost. 

Be astonished, O heavens, at the great and infinite mercy of God towards great sinners! Even persecutors and blasphemers may be, and sometimes are, converted, and brought home to God.

Note, 2. That reason asigned by him, why such distinguishing mercy was dispensed to him: he obtained mercy because he did it ignorantly in unbelief. The word because doth not import or imply that ignorance in the apostle was the proper cause of mercy in God, but that it made St. Paul a more capable subject for receiving mercy than he would have been, if he had maliciously sinned against knowledge; nor that St. Paul by less sinning did merit the mercy of God, but his ignorance and unbelief being in a sort invincible, through the prejudice of education, they did much abate the malignity of his sin; for he was bred a Pharisee, which was a sect that had an implacable enmity against Christ and his holy religion.

Observe lastly, The end and design of St. Paul in relating that his bitter persecution of Christianity was in the time of his ignorance, and not done deliberately, knowingly, and maliciously; partly, to justify the divine mercy and free grace of God, which pardoned his fury, his rage, and madness against Christ and his saints; for, had he done thus deliberately and maliciously, for secular ends and worldly advantages, it had been the sin against the Holy Ghost, which was unpardonable; and partly he mentions his ignorance, to prevent the abuse of the divine mercy in men, and to let the world know that none might or ought to take encouragement from his example, to be of a persecuting spirit, and yet hope for mercy, when at the same time they sin against light and knowledge.

I would to God the persecuting spirit amongst us would consider this, which is as bitter as ever in the breasts of some against their protestant brethren; but, blessed be God, legally restrained. They cannot now afflict those whom they do not affect; yet it is evident they do not rejoice, and are not so thankful for their own liberty as they should, because those whom they hate enjoy theirs: their case is vastly different from our apostle's; they cannot pretend to do it ignorantly, though through infidelity in some sort they may.

Verse 14
Still our apostle goes on magnifying the transcendent mercy and abundant grace of God, that called him first to be a Christian, and then an apostle; and he shows, that this great mercy of God had great effects in him of faith and love, both towards God and his saints. 

Where note, how St. Paul after his conversion abounded and excelled in those graces which were opposite and contrary to the sins committed in his carnal and unregenerate state: he abounds in faith, in opposition to his former unbelief; and in love, in opposition to his former rage and cruelty.

A Christian's fruitfulness in grace and holiness after his conversion, ought to bear some proportion to his unfruitfulnes in a sinful state, before conversion; the grace of our Lord was exceeding abundant with faith and love; he now glorifies God by excelling in those graces which were opposite to his former sins.

Verse 15
Observe here, 1. What an humble apprehension this great apostle had of himself, though then the greatest of saints in the esteem of others, yet the chiefest of sinners in his own account: for he doth not say, I was the chief of sinners, but I am so; notwithstanding his repentance and remission, still he reflects upon his former unregenerate state and sinful condition. 

Learn hence, That when sin is mercifully pardoned, and cast behind God's back, the penitent sinner will and ought to set it continually before his own face, to keep him humble, sensible of, and thankful for, the rich grace of God dispensed to him, and received by him: Sinners of whom I am chief.
Observe, 2. A most comfortable revelation made by the gospel concerning the redemption and salvation of a lost world by our Lord Jesus Christ. He came into the world to save sinners.
Where note, That the promised Messiah is come into the world; that Jesus Christ is that promised Messiah: therefore he was before he came, his divine nature pre-existing from all eternity; and in the fulness of time he assumed the human nature into an union with his Godhead.

Note farther, That the design of his coming was to save sinners; therefore if man had not sinned, Christ had not come into the world: what need of a mediator, had there been no breach? No need of a physcian, had there been no disease.

Farther, it was not absolutely necessary that Christ should come into the world to save sinners; but supposing God's purpose of saving sinners by way of a price or satisfaction, Christ's coming into the world was indispensably necessary; for no mere creature could lay down a price satisfactory for the salvation of lost man.

Observe, 3. The truth and certainty, together with the worth and excellency, of the gospel revelation: This is a faithful saying, and worthy of all acceptation; for what is the gospel but a revelation of pardon to condemned malefactors, a declaration of peace to proclaimed enemies, a proclamation of liberty to enslaved captives, an offer of cure to diseased persons? Oh! with what fervent zeal should this acceptable doctrine be preached by us, and embraced by our people; That Jesus Christ is come into the world to save sinners!
Verse 16
Note here, That God is pleased some times to magnify his mercy in the conversion and salvation of the most notorious sinners, that so the greatest of sinners may take encouragement from thence to hope and trust in our Lord Jesus Christ for pardoning mercy; thus here, this great blasphemer and persecutor was received to mercy, for a pattern and example to all such sinners as should hereafter forsake their evil and wicked ways, and give up themselves sincerely to the obedience of the gospel; For this cause I obtained mercy. 

Such a conspicuous example of Christ's clemency and grace towards so great a sinner, whom he not only pardoned, but preferred to the dignity of an apostle, and sent forth to preach the gospel to the Gentiles, would be a strong motive to the Gentiles to receive the gospel with faith and obedience: there could be no reason for any of them to despair of mercy, when they saw such a pattern, such an illustrious instance of pardoning mercy before their eyes: In me first Jesus Christ showed forth all long-suffering, for a pattern to them which should hereafter believe on him.
Verse 17
Our apostle being ravished with a sweet sense of the greatness of God's pardoning mercy towards himself, concludes this whole matter with a pathetical doxology, and an affectionate thanksgiving unto God. As if he had thus said, "The sense of the afore named unspeakable mercy calleth up my soul to speak with joy the praises of our God, who is eternal, immortal, and invisible, the only God, absolutely wise, over angels and all creatures: to him be honour and glory, for ever and ever." 

Verse 18
What charge? To stay at Ephesus, say some, for the benefit of the church there: to charge the false teachers not to give heed to fables, say others; to keep the doctrine committed to him by St. Paul, as a faithful minister and soldier of Jesus Christ, against all opposition: these were the charges given. 

Next St. Paul encourages Timothy to go on in the course of his ministry with courage and faithfulness, according as it had been foretold or prophesied he should do.

Here note, That amongst the gifts of prophecy, which were found in the apostle's time, and the discerning of spirits, this was one, to foretell and choose out persons meet and fit to do God service in the ministry. Timothy was thus chosen by prophecy, that is, by the direction of the Spirit of prophecy, and therefore the apostle bids him, as it had been foretold he should be a faithful minister, to approve himself to be such: According to the prophecies which went before on thee, war a good warfare.
Learn hence, That young ministers ought to take heed, that what hopes, expectations, and good opinions others have of them, and what prayers, promises, and engagements have been made for them, may not be made void, but made good by them, in the future course of their ministry.

Verse 19
St. Paul had exhorted Timothy in the foregoing verse to war a good warfare; here he directs him to two weapons which he would have him use in that warfare, namely, faith, and a good conscience; neither will do alone: not faith without a good conscience, nor a good conscience without faith; hold both faith in thy teaching, and a good conscience in thy practice: hold them fast; for faith stands with a good conscience, and falls with a bad one. 

Learn hence, That in the most perilous times, when some lose their graces and comforts, their present peace and future hopes, that we may not lose what we have on earth, and what we look for in heaven, one continual care must be, to get and keep, to have and hold, faith and a good conscience.

And mark the encouragement given to exercise this care; some, through the neglect of it, concerning faith have made shipwreck. Our life is a sea-faring condition; a good conscience is the ark in which we are secure, made by God's own direction, (as was that of Noah,) and pitched within and without, as was his: a window it had in the top to let in the light of heaven, but not the least crack or crevice below, to let in a drop of guilt, or endanger its own safety: it shoots off all the showers that fall downwards, and all the floods that rage upwards. Such a security is an innocent mind and a clear conscience; but if we do not hold fast a good conscience, but let it go, we have seen the last of faith; it sinks, it shipwrecks presently. Concerning faith have made shipwreck.
Verse 20
That is, of the number of those who have made shipwreck of faith and a good conscience are these two men. They made shipwreck of faith. But how: by renouncing Christianity expressly? No, but implicitly, by denying the resurrection, and maintaining such doctrines as utterly subverted and totally overthrew the faith. 

Whom I have delivered unto Satan, that they may learn not to blaspheme.
That is, whom I have inflicted the church's censure of excommunication upon, cast them out of the church, and delivered to Satan as God's executioner, who oft-times tormented the person with greivous diseases and bodily pains, called elsewhere, the destruction of the flesh, 1 Corinthians 5:5
Learn hence, That excommunication rightly administered is a very solemn ordinance, a shutting out of heaven him who is justly cast out of the church's communion here on earth.

But observe, The charitable intention of the apostle in denouncing this sentence of excommunication; it was, That they might learn not to blaspheme.
Mark, it was none of Satan's desire, but the apostle's that they might learn not to blaspheme. Satan was then God's executioner, when the church wanted the countenance of the Christian magistrate; and his design was destruction, but the apostle's was reformation; not to ruin, but reclaim.

Learn, That the end of the church's censure, in particular if excommunication, is not to serve to the destruction of the censured, much less to the private revenge of the censurer; but to reform and reclaim the offender, that others may be warned, and the infection stayed: Of whom is Hymeneus and Alexander, whom I have delivered unto Satan, that they may learn not to blaspheme.
02 Chapter 2 
Verse 1
Observe here, 1. The duty which Timothy is exhorted to take care of, and that is, of the duty of public prayer. I exhort thee, that supplications, prayers, and intercessions, with thanksgivings, be publicly made: prayer being a special and principal part of public worship, the minister of God must be assiduous and constant in it; deprecating evils threatened, supplicating for mercies wanted, interceding on the behalf of others, and giving thanks for blessings received. 

Observe, 2. For whom we are to pray in general, for all men. Because we cannot pray acceptably for ourselves, if we pray only for ourselves; this is the noblest exercise of charity, and which God has put in the power of the poorest man upon earth to exercise: Let supplications and prayers be made for all men.
Observe, 3. For whom we are more especially and in the first place to pray: for kings, and all in authority, who then were pagans and persecutors.

Mark, He says not for lawful and rightful kings's but for such as have the pre-eminence and power in their hands, for all power is of God, And the powers that be, are ordained of God, Romans 13:2
But why first for kings?
Because they are such great instruments of good to mankind, because they most want our prayers, as they encounter with more difficulties, are exposed to more dangers, and are liable to greater temptations, than other men.

Observe, 4. The arguments which the apostle offers to engage us to this duty, That we may lead a quiet and peaceable life in all godliness and honesty; that is, that we may be secured in the quiet and peaceable possession of our civil rights and interests, and that we may be protected in the free exercise of our religion, and in the practice of godliness; for though no prince can take our religion from us, if we resolve to keep it, yet they may disturb us in the quiet and peaceable enjoyment of it; and therefore it is our interest as well as our duty to pray for kings, and all that are in authority.
Verse 3
Our apostle subjoins his reasons for our praying for all men, because Christ came into the world to save all men, 1 Timothy 1:15 Because it is the desire of God, as well as the design of Christ, that all men should be saved, and because such prayers are good and acceptable in the sight of God. 

Learn hence, 1. That to pray for all men, as well enemies as friends, especially and particularly for rulers and magistrates, is good, acceptable, and agreeable to Almighty God, as all acts of obedience to his commanding will are: This is good and acceptable in the sight of God.
Learn, 2. That it is not only all sorts of men that God and Christ desire should be saved, but our Lord willed, together with his Father, the salvation of all men in general, so far as to make a sacrifice sufficient for all, if they repent and believe, and to offer a general pardon to all on condition of acceptance, and to send his ministers amongst all with the word of reconciliation, accompanying it with an hearty desire that all would accept of it; in short, what Christ offered to all, he undoubtedly purchased for all; but he offers to all pardon and life upon condition of acceptance, therefore he is so far willing that all men should be saved.

Learn, 3. The means and method by which and in which God would have all men to be saved, namely, by coming to the knowledge of the truth; it is evidently false then, which some confidently affirm, that a man may be saved in any religion: no, he cannot come to salvation but by the knowledge of the truth; without the knowledge of God, without faith in Christ, where he has been revealed, and without obedience to the gospel, where it has been made known, there is no possibility of salvation; God would have all men to be saved, by coming to the knowledge of the truth.
Verse 5
The apostle's argument runs thus: We ought to pray for all, because there is one God who is good to all, and one Mediator between God and mankind, who took upon him the common nature of all men, and gave himself a satisfactory and sufficient ransom for all, which was in due time testified and borne witness to by us his apostles. 

Learn hence, 1. That the only way of friendly intercourse between God and fallen man, is by and through a Mediator. God cannot look upon fallen men out of a Mediator, but as rebels, traitors, and objects of his vindictive wrath; nor can fallen man, without a Mediator, look up to God, but as a provoked majesty, an angry judge, and a consuming fire.

Learn, 2. That there is no other Mediator between God and man, but Jesus Christ, who was both God and man; for though the apostle calls him the Man Christ Jesus, this is not added to exclude the divine nature from the Mediatorship, but emphatically to declare that nature in which he gave himself a ransom for us; the human nature is the matter of our ransom; the divine nature gave worth and value to it; Christ suffered being man, and satisfied being God.

Learn, 3. That this one Mediator, Jesus Christ, gave himself a ransom for all; whoever perishes under the gospel, it is not because no ransom was paid for him, nor because it was not sufficient for him, for it is most notorious that God has issued forth an universal act of grace, offering pardon of sin and eternal salvation to all men without exception, living under the gospel, upon condition of their believing acceptance; if they reject and refuse it, 'tis to their unutterable and inevitable condemnation.--

Learn, 4. That Christ's mediation and intercession is founded upon redemption; because he gave himself a ransom for all therefore is he, and he only, qualified to intercede for all, in virtue of that sacrifice which he offered for the salvation of mankind: therefore the distinction of the church of Rome, between a mediator of redemption, and a mediator of intercession, is groundless: for who dares plead with an offended god as an intercessor on the behalf of sinners, that has not first, as a redeemer, satisfied the justice of God for sin? As there was no redemption wrought by any, so there is no intercession to be made by any, but by Christ; as there is but one God, so but one Mediator between God and man, the man Christ Jesus.

Verse 7
Observe here, 1. Our apostle declares his authority to publish the gospel to the Gentiles, and his integrity in the publication of it: I was ordained an apostle, a teacher of the Gentiles in faith and verity. 

Observe, 2. That according to St. Paul's comission, he gave directions to all sorts of persons for the regular performance of their duty. And first concerning the duty of prayer: I will, that is God by me declares his will, that all men pray; that they pray every where, in the public assemblies, in their private families and apartments; lifting up the hands, in token of expecting to receive an answer from heaven. Lifting up holy hands; let their prayers be holy accompanied with faith and charity; without wrath and doubting; a peaceable heart is as necessary in prayer as a pure hand.

'Tis in vain to ask in prayer the favour of God, with anger and revenge in our hearts against man; to pray with doubting is opposed to faith; to pray in wrath, is opposed to charity. As if the apostle had said, "Pray both in actual faith and love."

There must be faith in prayer, otherwise we cannot lift up holy hands without doubting: there must be love, otherwise we cannot lift up holy hands without wrath. Therefore, says the apostle, I will that men pray every where, lifting up holy hands wihtout wrath and doubting. He and his service must be holy, that will serve God acceptably.

Verse 9
The next apostolical precept here given is to women, concerning their apparel and attire, that at all times, but especially in public worship, they use such apparel as becometh modest and chaste women, expressing by their garb the inward gravity and modesty of their minds; not like proud and alluring persons, with embroidered hair, gold, and pearl, to attract the eyes and hearts of the simple. 

Note, 1. That the attire which all persons wear, ought to be such as may answer the end for which apparel was appointed, which was to hide and shroud our nakedness, for differencing and distinction of sexes, as also for distinguishing between the qualities and ranks of persons. Garments also are for defence and protection, and for decency and ornament.

Note, 2. That though persons of quality are not prohibited to wear such garments, though costly, as becometh their degree, yet none are to study the external adorning of the body, so much as to neglect the inner man by good works.

Note, 3. That all that attire is forbidden,

(1.) Which suspected women use, either to provoke to lust in others, or to show inclinations to it in themselves.

(2.) All such attire as by the richness and costliness of it shows pride under mean apparel, and oft-times is.

(3.) All such attire as is unsuitable either to the time or place of worship.

Note, 4. That this precept ought not to be slighted by women, as of small moment; because the two great apostles, St. Peter and St. Paul, do both give it in charge unto them.

Note, lastly, That the men are by no means to look upon themselves as unconcerned in this apostolical precept given to women. It is much more inexcusable in them to affect gaiety and gaudy dress; for it is vain and foolish, troublesome and uneasy, the nurse of idleness attended with luxury and wantonness, and very often with immodesty and lewdness; and is the great bane very often of justice and charity. How many are fine and gay, but at the expense, and sometimes at the ruin, of the poor tradesman. And how oft is that spent in vain decking, which ought to be laid out in the poor's clothing.

Verse 11
Still our apostle is directing Timothy how persons should and ought to manage themselves in the public assemblies, and particularly how women ought to behave themselves at the time and in the place of worship. Let, says he, the women in your assemblies, learn in silence, with all subjection to the better sex; for I suffer not a woman to teach publicly, and to usurp authority over the man, to whom God has given authority over her; but rather according to her duty, let her learn in silence. 

Here note, 1. That it is only women's public teaching that is here forbidden; not their private teaching their children, or servants, or the younger women, or even their husbands themselves upon a fit occasion. Acts 18:26, we find Priscilla privately instructing Apollos.

Note, 2. That none ought to teach but who have authority; and teaching is exercising that authority. A woman therefore teaching publicly, doth usurp an authority not due unto her.

Note, 3. There were some women in the Jewish church endowed with extraordinary gifts of the Spirit, and particularly with the gift of prophesying, who did teach publicly; as Miriam, Deborah, Huldah, and Anna. And it is probable, that the speaking of these extraordinary women encouraged others to do the like, whom the apostle here directs his speech against. I suffer not a woman to teach, nor to usurp authority &c.
Verse 13
Here St. Paul offers a double argument to enforce the duty of subjection upon the woman, and to prevent her usurping of authority over the man; namely, because the man was first in the creation: Adam was first formed, then Eve, and the woman was first in the transgression. Adam was not deceived, that is, first and immediately deceived, but the woman being deceived, was first in the transgression; she was therefore guilty of her own and her husband's transgression; and accordingly, not only by the law of her creation, but as a punishment for her transgression, God has placed her in a state of subjection, and given the man authority over her; which authority she usurps over him, whenever she undertakes to be a public teacher of him. 

These two considerations doth the apostle make use of, to humble the woman, and to keep her within the sphere of her proper duty.

Verse 15
Our apostle having, in the preceding verse, acquainted us with the woman's sin, that she was in the transgression, and first in the transgression; in this verse he informs the woman of a part of her punishment for that her transgression; and that is, the severe pain and extreme peril of child-bearing. 

He acquaints her, 2. With her comfort and support under that punishment; and that is, a hope of salvation: She shall be saved in child-bearing.
3. With the condition upon which that hope of salvation is grounded and bottomed: If she continue in faith and charity, and holiness with sobriety.
Learn, 1. That pain in child-bearing is a part of that punishment which was inflicted by God upon the woman for her first sin; and accordingly the woman's sorrow and sensible feeling of the pains of child-birth ought to bring to her remembrance her original and first transgression. Surely when the woman feels the original punishment, it ought to remind her of her original sin, as a child ought to remember his fault at that very instant when he is under his father's rod.

Learn, 2. That the infliction of this punishment, (the pains of child-bearing,) even unto death, is and shall be no hinderance of the woman's eternal salvation, if there be found with her those holy qualifications and gracious conditions which the gospel requires; partly in regard to the relation which God stands in to her, partly in regard of the covenant which God has made with her. A child is as much a child under the rod as in the bosom; neither the father's stroke nor the child's grief can dissolve that relation.

Learn, 3. That faith and charity, holiness and sobriety, with a perseverance therein, are the great conditions of the gospel, upon which the woman's eternal salvation in that hazardous condition doth depend. She shall be saved in child-bearing, if she continue in faith and charity, and holiness with sobriety.
The words may also refer to the woman's temporal deliverance in the time of travail; and the sense runs thus: "She shall be saved in child-bearing, that is, she shall go through the pains of child-birth with safety, if she continue in faith, putting her trust in God for deliverance, in charity exercising compassion to those in the like condition; and in the exercise of temperance, sobriety, and chastity, according to her matrimonial vow."

03 Chapter 3 
Verse 1
Observe here, 1. Our apostle acquaints Timothy with the dignity, honour, and excellency of the sacred function: He that desireth the office of a bishop, that is, to rule and teach in the church of God, he desireth a good work, that is, honourable employment. 

As if our apostle had said, "Know, O Timothy, that as to the office of a bishop, whoever desireth it, doth desire a very great and excellent work; it is not a bare name, title, dignity, a place of honour and command; but a work, a work of vast importance, labour, and difficulty: take heed therefore whom thou dost admit, and of those that are also admitted into the sacred function, to consider the great weight of that important service, to enterprize it with extraordinary dread and caution, looking upon their office not with aspiring but tremendous thoughts:--for who is sufficient for these things?
Verse 2
Here we have St. Paul's positive character of a bishop, and what he ought to be, who is admitted into that high and honourable office in the church of God: he ought to be 

blameless, a person free from scandal, without any just ground of blame: the life of a bishop should shine so bright, that others may not only behold it, but admire it, and guide their lives by the example of it.

The husband of one wife; that is, one at a time; not guilty of the sin of having many wives, or of putting away the wife by divorce, as the Jews frequently did for frivolous causes.

Here note, 1. The apostle's command (that the bishop be the husband of one wife) doth not oblige him to marry, but it establishes the lawfulness of his marriage, if he sees sufficient reason for it.

Nor, 2. Does the apostle here forbid successive marriages, as if when a bishop has married one wife, or more, he might not lawfully marry again; for this he elsewhere allows, 1 Corinthians 7:8.

From this it may not be in a man's power to abstain: many lose their first, and sometimes their second wives, so soon, that were not after-marriages lawful, all the ends of marriage must be frustrate to them; yet may we suppose by these words, and many others, that St. Paul proposes a greater degree of chastity to church governors than to other persons.

Vigilant, very diligent and watchful in the performance of his whole duty, not long absent from his flock, nor negligent when he is among them:

sober, governing his passions and appetites, reducing those rebellious powers under the dominion of reason and religion:

of good behaviour, in his words, in habit and garb, in his deeds and actions, neither proud and supercilious, nor morose and sour, but affable and easy, kind and courteous, of a composed temper and grave behaviour:

given to hospitality, not to sensuality; it is not the keeping of a free table, and open house for all comers, which St. Paul points at; but charity in entertaining strangers, poor Christians that left their country by persecuton, or such as traveled upon their lawful affairs from place to place; the free relieving of such as are necessitous and exposed to want and hardship, is the hospitality pointed at by our apostle:

apt to teach, that is, both knowing and willing, able to teach, and forward to it, having both skill and will, ability and dexterity, for that part of his duty; one that is neither ignorant of his duty, nor negligent in the performance of it.

Verse 3
The negative characater of a bishop now follows, showing what he must not be. 

Not given to wine; that is, to much wine, no inordinate lover either of wine or strong drink, no wine-bibber, no sitter at wine in his own house, much less at taverns and public houses:

no striker, either with hands or tongue, no quarreller, that cannot keep his hand from hurting, no word-striker, no striker with the tongue, and passion, and anger; a word, we say, wounds deeper than a sword; the ministers of God may wound the consciences of men with the sword of the Spirit, but they must not wound the reputations of men with their own wrathful spirits; we must use our tongues rather to heal than wound, or if at any time to wound, it must be in order to healing:

not guilty of filthy lucre; no inordinate lover of money, which makes a man base and sordid, both in getting, keeping, and spending:

but patient, meek, and forbearing, not rigidly exacting his due, not acting summo jure, but rather parting with somewhat which in strictness may be his right for peace-sake;

not a brawler, or contentious person, often engaged in law-suits, but of a mild and peaceable disposition;

not covetous, or enslaved to the love of wealth; possess he may the good things of this life, but not be possessed by them.

Verse 4
A bishop being a ruler in the church of God, Timothy is advised to choose such a one to rule in the church that well and wisely governs his own family, having his children in due subjection, and both he and they behaving themselves with becoming gravity; and St. Paul subjoins a reason for this apostolical injunction, arguing from the less to the greater, thus: "The church is a large family, the bishop's house a less; the former requires a greater skill in governing of it than the latter: if then a man cannot rule a less province, how shall he manage a greater? If he cannot keep up his authority with decency and becoming gravity in his own family, how shall such a one be thought fit to be entrusted with the care of the church of God?" 

Great are the obligations which lie upon the ministers of God, above all men, to guide and govern their own families, to keep their children in due subjection, and their servants in great order; because their family miscarriages reflect greatly upon their authority and prudence, and the world will pronounce them unfit for rule in the church of God, who cannot govern their own house. If a man know not how to rule his own house, how shall he take care of the church of God?
Learn hence, That he who knows now to rule his own house well, is in a good posture of spirit for public rule; the same wisdom, justice, and holiness for kind, but more extensive, acts in either sphere, and will regularly move in both.

Verse 6
A novice signifies, a young plant; here, a young, raw, unexperienced person; yet not so much young in years as in knowledge; for Timothy himself was very young: not a novice in religion then, not one that is unexperienced in the mysteries of the gospel, undertaking to teach others before he has learnt himself. 

And the reason for this injunction is weighty; Lest being puffed up with pride, he fall into the condemnation of the devil; implying, that young, raw, and unexperienced persons, when put into public office, are in very great danger of falling into the sin of pride, the devil's sin, and of exposing themselves to condemnation, the devil's punishment because their knowledge is weaker, and their passions stronger, and their graces feebler, and they want that experience which should consolidate their judgments, and are therefore in great danger of self-exalting; for none so proud and confident as the ignorant and injudicious.

Note here, That when St. Paul says, Lest he fall into the condemnation of the devil, it is as if he had said, "Lest he be condemned for the same sin that the devil was condemned for, which was pride;" not that the devil will condemn him for his pride, for the more proud a man is, the more the devil approves him; nor is it the devil's office to condemn, but to execute; he is the executioner, not the judge; he will not condemn for sin, but he will eternally torment them whom God condemns.

Verse 7
Note here, How needful it is for a minister to be of an untainted reputation; a bishop must be of good report, saith St. Paul; it is necessary for his own salvation that he be good, and for the salvation of others that he be accounted so: great is their sin, then, who go about to blast a minister's reputation, because something of reputation is absolutely necessary to render his ministry successful. 

Note farther, He must have a good report of them that are without, that is, without the church, unbelieving Jews or Gentiles, with whom he formerly conversed; lest becoming contemptible, and so not able to perform his duty as he should, he give occasion to the heathen to blaspheme Christianity, and to reproach him for his former course of life.

Verse 8
Note here, 1. That there are but two sorts of fixed church-officers mentioned by St. Paul, bishops and deacons; as the church had its own bishop, so likewise its own deacons: these were at first instituted for the service of the poor; the alms of the church were brought to the altar, the deacons received them, and distributed them among the aged and impotent from house to house; now because they were thus employed, the apostle advised them to beware of those faults that are frequently committed in common conversation, as light and vain discourse, saying one thing to one person, and the contrary to another. Let the deacons be grave, not guilty of levity, but serious and composed, men of a modest and becoming carriage; not double-tongued, nor over-talkative persons, nor saying one thing to one person and the contrary to another, according to the place or company they fell into; not given to much wine, not the thing, but the excess, is forbidden; not greedy of filthy lucre, seeking to get wealth by sordid ways and means. 

Verse 9
That is, they must be sound believers, and of an upright life, maintaining truth of doctrine and soundness of faith, by sincerity of heart and integrity of life. 

Verse 10
Here Timothy is directed not to put any person suddenly into the office of a deacon, but to first to prove them for some considerable time; and their sufficiency being approved, let them be ordained, and use the office of a deacon. 

Verse 11
In the original it runs, Let the women, by which is meant either the deacons' wives, or the deaconesses, who were appointed to take care of the poor women, as the deacons were of the men; understand it of both; these qualifications are very excellent and well becoming of both; they ought to be grave and sober, not light and airy, no slanderers, not devils, says the original; the sense is, not railers, nor false accusers, but diligent and faithful in all business, and trusty in all affairs. It is not enough and sufficient that the ministers of the gospel themselves be of a grave and sober conversation, but their wives also must and ought to take special care that they demean themselves answerably to their place and station, and suitably to the character which their husbands bear; so must their wives be grave. 

Verse 12
That is, "Let not any such be admitted deacon who has more wives than one, or that hath injuriously put away one, and married to another; and let them show by the good government of their own children and household, that they are fit to govern the church of God." 

Note here, That the higher officers of the church were usually chosen out of the inferior; and accordingly, the qualifications for both offices, namely, that of bishops and deacons, are for the greatest part the same, both in this epistle and in that to Titus.

Verse 13
That is, "Although the deacons be as servants to the bishops, yet such as use that office well, according to the foregoing rules, by so doing do purchase to themselves a good degree above the vulgar, and also have farther hopes of being advanced in the church to higher offices; and when they preach the word (as did Philip and Stephen) they might do it with great boldness, and with expectation of success, living suitably to the qualification of their function, and walking according to the rule of the gospel, which they professed and taught." 

Verse 14
As if the apostle had said, "I do hope to come to thee very shortly; but if I tarry long, or be prevented at last, as I am uncertain, I write these things to thee, that thou mayest know how thou oughtest to converse in the house of God, in the church of the living God, in which thou art a pillar and firm buttress of the truth." 

Some, by the pillar here, will understand the church, as being the foundation on which the truth is built, and giving it authority; but she is therefore the church of Christ, because she holds the truth, and it is essential to her being to maintain and teach all necessary truths; she holds it forth, and publishes it to the world, sustaining it, and supporting it as a pillar doth the king's proclamation. The truth receives not its authority from the church, but the church receives authority from adhering to the truth.

Others, by the pillar, understand Timothy; and that St. Paul is here exhorting, that according to his office Timothy should be a pillar and buttress of truth in the church.

Hence, Galatians 2:9 James, Cephas, and John are said to be pillars there, as is Timothy here; a pillar in the church, signifies a man that is well rooted and grounded, and strong in the faith; this he exhorts Timothy to be.

Observe here, 1. The church's surpassing dignity: she is called the house of God, in which he dwells. God is present in all places, even in hell itself, by the immensity of his being; but the church is his palace, the place of his peculiar residence.

Observe, 2. The ministers of the church's important duty, namely, as pillars to support, maintain, and uphold, the divine truth against all those that seek to corrupt and suppress the same. Be thou, O Timothy in the church of God as the pillar and ground of truth.
Verse 16
Our apostle having exhorted Timothy in the preceding verses to behave himself worthily in the church of God, and as a pillar, supporting, maintaining, and upholding the truths of God, in this verse he reckons up six principal heads of evangelical truth, which are to be asserted and defended by him; ushering them in with this preface, Without controversy, great is the mystery of godliness. 

Learn, That our holy faith, our Christian religion, is a mystery, a great mystery, an unquestionable mystery, a mystery of godliness, a mystery hidden in God, Ephesians 3:2; hidden in Christ, Colossians 3:3; hidden in the scriptures, Revelation 3:18 : hidden in and under the types and shadows of the ceremonial law; nay, hidden even in the gospel itself, for we know but in part; and if Christianity be a mystery, then the knowledge of it is the effect of divine revelation and supernatural discovery, not to be known by the light or benefit of nature, but God reveals it to us by his Spirit.

Farther, if it be a mystery, then the dispensation of it is a special favour, an arbitrary and voluntary discovery of it, to whom, when, and how far God himself pleases.

Finally, if it be a mystery, then it is to be apprehended by faith, and not to be fathomed by reason: faith looks at revelation, reason calls for a demonstration; faith embraces like Abraham, what reason laughs at like Sarah.

Without controversy, great is the mystery of godliness. This is St. Paul's magnificent preface, which requires not only the assent, but challenges the obedience and adoration of our faith.

Observe next, The six principal heads of evangelical truth here reckoned up, for Timothy to study, to preach, and to defend.

1. God was manifested in the flesh; that is, the second person in the Godhead appeared in our human flesh and nature. Astonishing mystery! that the Creator of the world should become a creature, lodged in a stable, and cradled in a manger! The infinite Deity and finite flesh met in one person, and yet the Godhead not humanized, nor the humanity deified, but both invisibly conjoined; the human nature was united to the Godhead miraculously, assumed integrally, united inseparably.

2. Justified in or by the Spirit; that is, the Spirit was Christ's witness that he was no imposter or deceiver, but the promised and expected Messias, working all his miracles by the power of the Spirit, raising himself from the dead, and thereby declaring himself to be the Son of God with power, by the Spirit of holiness; and by sending the Spirit, after his ascension into heaven, down upon his disciples here on earth; thus the Spirit justified Christ really and truly to be what to be what he professed himself to be, and sealed his doctrine to the world.

3.Seen of angels; they celebrated his birth, and gave notice of it to the world, ministered to him in the wilderness, succoured him in the garden, were present at his ressurrection, accompanied him in his ascension. Seen of angels. Lord! what a stupendous sight was this; for man to see an angel is wonderful, but for an angel to see God become man was soul-amazing; they sang their Gloris Patri at his birth, they beheld and applauded his happy victory over Satan in the desert. Oh! with what eyes did they look upon his bloody sweat in the garden! With what officiousness did they roll away the stone in the morning of the resurrection! And with what universal triumphs and acclamations did they accompany him to his celestial throne!

4. Preached to the Gentiles; the wall of separation between Jew and Gentile being broken down, Christ was by his commissioned apostles preached to the Gentile world: the Jews were once children, and we dogs; theirs was the bread, ours were the crumbs; but now we are fellow-commoners with them, heirs of the same grace, partakers of the same glory.

5. Believed on in the world; Christ came into the world in so despicable a manner, that he was disregarded by the world, who are allured and taken with outward pomp and outward magnificence: therefore that any should believe on him in the world, is a just wonder, and a mystery of godliness; though Christ be liberally preached, yet he is sparingly received, Who hath believed our report? Isaiah 53:1 Christ is believed on in the world, but, alas! comparatively but by few. Lord, enlarge the number of thy believers, and confirm that number in believing!

6. Received up into glory, where he sits in his glorified humanity, united in his glorious deity, with all that blood and gore wiped off with which he was besmeared in the day of his passion, and his body shining brighter than ten thousand suns. This body the heavens must contain till the restitution of all things, when he shall come from heaven, as he went into heaven, attended with glorious angels, summon the whole host of saints to meet him in the air, that so they may ever be with their Lord. O! strengthen our faith in this desirable happiness, and set our souls longing for the full fruition and final enjoyment of it. Amen.
04 Chapter 4 
Verse 1
As if our apostle had said, "Although the mystery of godliness, the doctrine of Christianity, be so clearly revealed, and fully confirmed, yet the spirit of prophecy has very plainly told us, that in the latter times some shall depart from the faith once embraced by them, either in whole or in part; turning apostates, by giving heed to impostures and doctrines of men, teaching erors suggested by devils, who cover their lies with hypocritical pretences, and are men of hardened hearts, seared consciences, profligate lives, forbidding some, whom they have seduced, to marry, and commanding them to abstain from meats, which God hath created to be received with thanksgiving by them which do believe and know the truth." 

Observe here, 1. That the apostasy and defection of a considerable part of the Christian church in the latter times was foreseen and foretold very long before it came to pass: by Daniel, say some, Daniel 11:28; Daniel 11:38 &c. by St. Paul, say others, in his second epistle to the Thessalonians; and in his first epistle to Timothy, the Spirit speaketh expressly, that some shall depart from the faith, that is, from the doctrine of the faith received; which we know the church of Rome has most notoriously done.

Observe, 2. The cause of this apostasy and defection from Christianity, Giving heed to seducing spirits, and doctrines of devils.
Quest. But what is here meant by doctrines of devils?

Ans. These (says our reverend archbishop Tillotson) can be no other doctrines than those tending to idolatry, which the scripture every where doth in a particular manner ascribe to the devil, as the inventor and promoter of; therefore he tells us, that, in some ancient copies, the words run thus: In the latter times some shall apostatize from the faith; for they shall worship the dead, having regard to doctrines of devils:-- so that the particular kind of idolatry into which some part of the Christian church should apostatize, is here pointed out, namely, that they should worship souls departed, or the spirits of dead men, which was part of the heathen idolatry, into which the people of Israel did frequently relapse; these departed souls were called Daemons, and were esteemed a middle sort of divine powers, between the supreme gods and mortal men, whose office it was to be agents and mediators between the gods above and men below; thus is the holy city trodden down by the Gentiles, that is, overwhelmed with the Gentiles' idolatry.

Observe, 3. The persons revolting, who they are foretold to be; not all, but, but some only: In the latter days, some shall depart from the faith; not the whole visible church, but a very great and considerable part of it.

Learn thence, That the true church of Christ was never wholly extinguished, nor the light of the gospel ever quite put out , no, not in the greatest darkness, that ever was, to overwhelm it; some (only) and not all, that shall depart from the faith.

Observe, 4. The persons described who should be the occasion of this apostasy and revolt: namely, such as speak lies in hypocrisy, and have seared consciences, that is, such stupid consciences as have lost the sense of good and evil, and no longer do their office. These lies, which the apostate church of Rome is guilty of, the profound Mr. Mede styles, "Lying miracles, fabulous legends of the acts of saints and sufferings of martyrs, counterfeit writings under the name of the first and best antiquity."

Lord! who could have coined or believed such monstrous stuff as the popish legends are fraught with, but such as are cauterized, past all feeling and tenderness both of conscience and sense itself.

Observe, 5. The doctrines discovered which these apostates would teach, namely, the forbidding marriage to some, and enjoining abstinence from some meats as unlawful and unclean to others, both which are called doctrines of devils, that is, wicked and devilish doctrines.

Learn thence, That the Popish doctrine forbidding marriage, not absolutely to all, but with restrictions and limitation to some, to wit, their clergy, and all such as shall enter into holy orders, is a devilish and wicked doctrine: for it forbids that which the word alloweth, nay, in some cases commandeth, Marriage is honourable in all, and the bed undefiled; Hebrews 13:4 if honourable in all, then surely lawful for all; under the Old Testament, the prophets, priests, and Levites, did marry; under the New, the ministers of God have a power to marry; Have we not power to lead about a sister, a wife? 1 Corinthians 9:5 And that they made use of their power is evident from the following words, as well as other apostles and Cephas.
The other wicked doctrine concerning meats is also found in the church of Rome, who by a law to oblige some orders of men, as monks, to abstain from certain meats reducing them thereby from Christian liberty to a conformity to the legal rites, which may well by reckoned as an apostasy from the Christian faith; for although St. Paul, Romans 14 doth allow the forbearance of some sorts of meats to avoid scandal, yet he doth no where condemn the eating of them as unclean: the doctrine therefore of the church of Rome, forbidding to marry, and commanding to abstain from meats, is wicked and devilish.

Verse 4
Here our apostle assigns a reason why Christians are not forbidden under the gospel to abstain from particular meats, namely, because the distinction of meats (clean and unclean) is taken away, and every creature of God is good in itself, and clean to us, and nothing to be refused, as unlawful or unclean, if it be received thankfully from God's hand: For it is sanctified by the word, that is, by the gospel; it is made clean to us, that having taken off the difference of meats, and to the pure made all things pure. 

Note here, 1. The quality of all God's creatures as they come from him, and are given to us, Every creature of God is good.
Note, 2. The use of God's creatures consisting in their lawfulness unto us, and our liberty unto them, Nothing is to be refused; so that there is no sin in the use of them, nor no religion in the forbearing of them, or abstaining from them; this liberty was given us by God, and restored by Christ, therefore we must not suffer our Christian liberty to be impeached by Judiasm.

Note, 3. A condition necessary on our part, lest the creatures, otherwise good and lawful, should become unto us evil and hurtful, and that is, thankfulness: If it be received with thanksgiving, with the thankfulness of the heart expressed by the language of the lips.

Note, 4. The way and means by which the creatures become clean and sanctified to us; namely, by the word of God and prayer.

1. By the word of God; here observe, a threefold word of God, by which the creature is sanctified, namely, the word of donation, the word of benediction, and the word of promise. By the first he bestows his creatures upon us, by the second he blesses the creatures to us, and by the third he confirms his blessing in Christ; in whom, and by whom, we have a covenant right unto, and a sanctified use of, all the mercies which we do enjoy.

2. By prayer; namely, as it obtains from God, first, a right improvement, and secondly, a comfortable enjoyment of all that we do receive; or thus, the creature is sanctified to us by prayer in the procurement of it, in the fruition of it, in the review and recognition of it, and God's mercy in it, with thanksgiving and praise, loving it after God, and for God, and in subordination to God. Thus then is every creature of God good, and nothing to be refused, being sanctified by the word of God and prayer.
Verse 6
Our apostle proceeds from this verse to the end of the chapter, to lay several directions before Timothy with reference to his ministerial office. 

The first of which is that he suggest unto, or put the brethern in remembrance of, those things which the apostle had taught him, in order to their preservation from the peril and poison of these imposters; thus doing, he would approve himself a good minister of Jesus Christ, and one nourished up with the sincere doctrine of the gospel.

Here note, That the ministers of the gospel are in the first place ministers or servants of Jesus Christ; secondarily, and in subserviency, they are ministers of the church; as a nobleman's servant employed by him to distribute wages, or appoint work to the inferior servants, is secondarily a minister to the servants, but primarily a servant to the lord.

The second duty that Timothy is exhorted to, is the avoiding and rejecting the doctrines of abstinence from meats and marriage, and to regard them no more than an old woman's tale and to exercise himself unto real godliness.

Note here, Something that Timothy must forbear, and something that he must follow after: he must forbear and refuse profane old wives' fables; if thou wilt not swim down the tide of these apostatizing times, take heed of steering thy course by profane, though ancient, customs, refuse them with scorn, and reject them with anger; one way to prevent apostasy, is to refuse ungrounded antiquity; that which Timothy is exhorted to follow after, is real godliness; this is his duty, both as a minister, and as a member of Jesus Christ: real godliness ought to be minded as every man's especially every minister's, chief and principal business; religion must be our chief occupation.

Verse 8
By bodily exercise he meaneth corporal austerities, abstinence from meats and marriage; all the external exercises of religion; these do profit a little, though but a little, in comparsion of the profit of godliness. 

Where note, That fastings, humiliations, and watchings, with other bodily exercises, which serve to bring down the pride and wantonness of the body, have their proper and necessary use, and are expressive of a just revenge which a sinner takes upon himself for former excesses; they are, when wisely managed, what God accepts, but the least that God expects from us: Bodily exercise profiteth little.
But observe, The universal usefulness of godliness to all the purposes of life, Godliness is profitable to all things.
1. It is profitable to make a man rich, to help him to get and increase an estate; because it makes a man wise and prudent, diligent and industrious, thrifty and frugal.

2. It is profitable to make a man renowned as well as rich; it is the only way to attain a good name and reputation: the godly man is a worthy and excellent man, and he is an useful and servicable man, and such do seldom miss of a good reputation in the world; those that want goodness themselves, will yet commend it in others.

3. It is profitable for pleasure, as well as for riches and honour; for a life of religion doth increase the relish and sweetness of all our sensible enjoyments, so far is it from abridging us of any earthly delights: and besides, it adds to us a world of pleasures of its own; thus godliness is profitable unto men in all things, having the promise of happiness both in this life, and that which is to come, annexed to it.

Verse 9
Note, That this phrase of a faithful saying, and worthy of all acceptation, used here, was used before, 1 Timothy 1:15. That Christ came into the world to save sinners. 

Learn thence, That this proposition, that Jesus Christ came into the world to save sinners, and this, that such sinners as of ungodly will become godly, and persevere in the practice of godliness, shall be happy in the life that now is, and that which is to come; these two propositions are faithful and remarkable sayings, worthy of the acceptation of all reasonable creatures.

Note farther, that the belief of this proposition, that godliness has the promise of this and the next life, will cause all Christians, as it did St. Paul, to labour in the work of God, to suffer reproach in the cause of God, and this without weariness and fainting.

Note, lastly, The title given to Almighty God, The Saviour of all men; that is, the preserver of all men, but especially of all good men, when their temporal preservation conduces most to the advantage of his glory and their good: or if it be understood of eternal salvation, we must take it thus; that he publishes and proclains, offers and tenders, salvation to all men, although believers only are actually saved, because they only accept the offers and conditions of salvation.

Verse 11
Still our apostle proceeds in farther direction and advice to Timothy, both as to his preaching and his practice, both as to his doctrine and conversation. 

1. As to his preaching, he requires it to be done with due authority: These things command and teach, that is, these things teach commandingly, and with a necessary authority; the ministers of God speak from God, therefore may command from God.

2. As to his conversation, he exhorts him to exercise such a becoming gravity in his deportment, that, though he was very young, none might despise him or his function because of his youth: where piety and modesty meet in young ministers, it will preserve their youth from contempt; and where levity and vanity are found, it will expose not only youth, but gray hairs also, to contempt and scorn.

3. He directs them to be not only a precedent to all ministers, but a pattern to all believers: Be thou an example of the believers, and that,

1. In word, or speech; look that thy discourse be wise and instructive, not idle and impertinent, much less frothy and profane, but let something for edification always drop from thy lips.

2. In conversation, look that thy gravity be beyond thy years, make up in thy deportment what is wanting in thy age observe a just equality, neither too amusing nor too prostrate, behave not thyself neither above nor below thyself.

3. In charity, show benevolence and exercise beneficence towards all mankind, according to thy ability and opportunity: nothing gives a minister a greater advantage for the success of his labours than charitable distributions; this gives us a throne in the hearts of our people, when wisely managed.

4. In spirit, that is, in zeal and warmth of spirit, in fervency and affection, in an active and sprightly zeal for the glory of God and the good of souls, such a zeal as may render thee industrious in feeding, governing, and instructing thy flock.

5. In faith, that is, in fidelity to, and constancy in, the true religion, not enduring either to be huffed or wheedled out of the truth; for it is a sacred depositum, an holy treasure, which we must transmit to our posterity, as our forefathers did to us with their precious blood.

6. In purity, in chastity and cleanliness, abstaining from sensual lusts, from wantonness and worldly-mindedness; choose spiritual delights now, for they are the entertainment which we must live upon to eternal ages.

By all this we see how much it is in a minister's own power to procure a due esteem to himself, at least to prevent his own contempt, since an holy and exemplary deportment, faithful and constant labours, never fail to do that in some measure: but if we fail here, what other methods soever we use, we shall find God making good his threatening, 1 Samuel 2:30, that they which despise him shall be lightly esteemed; nor will any titles, dignities, or pre- eminences above others, secure the guilty from the efficacy of this curse, which will cleave to their persons, yea, to their memories, like a girdle to their loins.

Verse 13
St. Paul, being uncertain when he should see this young labourer again, adds farther instructions to those already given him. 

And here, 1. He requires him to give attendance to reading, that is, be diligent in private reading the holy scriptures, to enable him to teach, instruct, and exhort others, what they ought to believe and know, and what they ought to practise and do.

Where note, That the illuminations and teachings of the Holy Spirit must not take off any ministers from reading and studying the holy scriptures, but we must fit ourselves the better thereby to exhort, direct, and instruct others.

2. He stirs up and exhorts Timothy not to neglect, but to excite, to use, and diligently improve, those eminent gifts which were given him by prophecy, that is, according to the foregoing prophecies concerning him, and by laying on of the hands of the presbytery, when he was ordained.

Where note, That the ceremony of laying on of hands in ordination, is very ancient and apostolical; not accidental or indifferint, but a very necessary rite in the performance of that service; neglect not the gift which was given thee, with the laying on of the hands of the presbytery.

Note, 2. That persons ordained ought, with great care and diligence, to stir up the gifts of God's Holy Spirit conferred upon them; for negligence quenches the Spirit of God in them.

Verse 15
He exhorted him to read the scriptures before, now to meditate upon what he read. 

Where note, That if those who were inspired, and divinely qualified, must yet read, meditate, study hard, and employ their whole time to fit themselves for the ministerial work, what shall we think of the ignorance and impudence of our lay-preachers, who, without any such divine qualification, or without any call or commission, without giving themselves wholly to these things, dare presume to teach the scriptures, when they never understood them; nay, can hardly read them!

Meditate on these things, and give thyself wholly to them. Be in them, says the original, lay out thy whole strength and time in studying God's will, and making known thy people's duty.

Three things are here explicitly condemned in persons set apart for the holy function.

1. Sloth and negligence; it is a painful service we are engaged in, and woe unto us if we be slothful in business, if we be sparing of our pains for fear of shortening our days, and hastening our end; verily the lamp of our lives can never burn out better than in lighting others to heaven.

2. Worldly-mindedness, 1 Peter 5:2 feed the flock, but not for filthy lucre: the spiritual man must not so mind earthly things as to make them his principal aim and scope; for if so, he will act accordingly, and defeat all the ends of his ministry. The apostles had no settled maintenance, but their subsistence to seek: yet were wholly in these things. How much should we be so now, who have our maintenance, but their subsistence to seek: yet were wholly in these things. How much should we be so now, who have our maintenance legally secured! How should we seek the kingdom of God, and the welfare of our people's souls, seeing all other things are added to us, in measure, though not in excess!

3. Incumbrance by worldly business: he that must give himself wholly to these things, what leisure can he find for magistracy, for managing law-suits, for farming of lands, and for secular concerns: we cannot make a business of two things so widely different from each other.

Can we be spiritual persons, and yet mere seculars in our thoughts and care?

Well therefore might St. Paul say to Timothy, But thou, O man of God, flee these things, 1 Timothy 6:11
Observe lastly, The reason which the apostle subjoins why he would have Timothy do all this: That his profiting may appear to all men; he must read, meditate, pray, and study, that he may improve and profit himself; though he was inspired, yet he must rely upon the Spirit's assistance without his own endeavors: and his improvement by study must appear not barely to himself, but to others, to his people as well as himself, yea, to all persons; his growth and improvement by study and exercise must be so conspicuous, that all his flock may bear witness to it, and bless God for it. Meditate on these things, and give thyself wholly to them, that thy profiting may appear unto all men.
Verse 16
As if the apostle had said, "Have a special regard to the piety of thy life, and to the purity of thy doctrine, and this continually; so shalt thou do what lieth in thee, to save both thine own soul, and the souls of all thy people." 

1. Take heed unto thyself. Our lives must be such as become ministers of God, and preachers of righteousness; for the eyes of God and the whole world are upon us; the observing eye of God, the censorious and insidious eye of the world, who will charge the miscarriages of a single person upon the whole order, and condemn all for the faults of one: therefore let every one take heed unto himself; the honour of our profession requires it, the conscience of our duty challenges it, a due regard to the glory of God and our own reputation commands it.

2. Take heed unto thy doctrine, that it be the pure and uncorrupted word of God, expounded agreeably to the sense of the ancient church, and of our own church in particular, which has with the greatest care followed the ancient pattern: many errors are abroad in the world, which have adulterated the truths of the gospel; it is therefore prudential and necessary, that the ministers of God keep at a great distance from every opinion which looks like heretical, and not to come within the reach of suspicion: it is not enough for us to be innocent, unless we appear so.

Note farther, The order of the words: St. Paul bids Timothy first to take heed of his life, and next to his doctrine; not first to his doctrine, and then to his life: Take heed to thyself, and to thy doctrine. Because the success of our doctrine depends upon the goodness of our lives; it is this must render our doctrine operative and effectual; this is the principal thing; we must do as well as teach: for who will believe him in the pulpit, who contradicts himself in his conversation? therefore take heed to thyself and to thy doctrine.
Note lastly, The great benefit of this course, and the blessed advantage of it: we shall save ourselves, deliver our own selves by our diligence and care; for the faithful nurse shall be paid, though the child die at the breast; and not only ourselves, but our people also; them that hear us: that is, "We shall do our utmost, and all that lieth in us, to save the souls that are committed to us, that they may be our crown of rejoicing, in the presence of our Lord Jesus Christ, at his coming." God will pronounce us pure and innocent from the blood of all men; and if our people perish, their blood will be upon their own heads; which God avert for his mercy's sake. Amen.
05 Chapter 5 

Verse 1
Our apostle here directs Timothy how to manage rightly that great and important duty of ministerial reproof: if aged persons, elders in age, do transgress, they must be rebuked, not magisterially, but fraternally, with humility and gentleness, according to their years; not with austerity and roughness. The elder men as fathers, the elder women as mothers, both with just deference and due respect: the younger also must not be treated with contempt, but with gentleness; The younger men as brethern, the younger women as sisters, both without pride and fierceness: and with all purity, shunning all levity and wantonness, and eschewing all that savoureth of immodesty or unchastity in thought, speech, look, or behaviour. 

Learn hence, That although the ministers of God must not flatter or favour any persons, to the prejudice either of truth or holiness, yet must they put a difference between persons in their reproof; they must not deal with the aged as they deal with the younger, (when we speak reproof, we must also speak respect to the ancient spiritual fathers,) no more that natural children must behave themselves proudly against the ancient, and basely against the honourable.

Verse 3
Our apostle proceeds to give Timothy directions concerning widows, particularly those who were to be maintained by the church's charity, and to live upon it. 

Note, 1. The persons who were to be relieved and supported by the church's charity: widows indeed; that is, such widows as were desolate, being deprived both of husband and maintenance at once; and having neither children, nor grand-children, nor near relations, in a capacity to relieve them; and they were also such as were resolved to continue in widowhood: these he required should be honoured, that is, have respect shown them, maintenance allowed them, employment provided for them, to visit the sick and poor, and give notice of their wants to the church, and to spend their time in the exercise of devotion, trusting in God: Continue in supplication and prayer night and day.
Note, 2. That such widows as had children and near relations, were to be taken care for, by them, and not by the church; Let them learn to shew piety at home, that is, relieve their own relations before they show kindness to strangers, or before the church be burdened with them; where the original word is very emphatical and significative. Let them exercise religion and godliness towards their own house; implying, that to extend our charity to our nearest relations is a duty in the first place, and to perform it with cheerfulness is an act of religion and godliness, and that it is in vain to pretend to religion, if we see a relation in want, and are able, but unwilling, to relieve them.

Note, 3. The character which St. Paul gave of some widows in his time: they lived in pleasure; with the censure which he passed upon them, namely, that they were dead whilst they lived; she that liveth in pleasure, that is, licentiously, sportingly, wantonly, profusely, to the dishonour of her husband's memory, and her own personal disgrace, she is dead in sin, dead to Christ and his holy religion, whilst she lives in the world; and so is not to be looked upon by the church as a vital member of it, much less to be maintained by the church's charity. This is what St. Paul thought needful to give Timothy in charge concerning widows, that so they might be found blameless, and without scandal to religion.

Verse 8
That is, "If any professing Christianity, and having ability, provides not for his own kindred, but especially for those of his own house, as parents or children, he liveth so contrary to the Christian faith, that in effect he denies it, and is worse than an infidel, who ordinarily take care of their parents, and make provision for their poor relations." The old heathens had this amongst them as an universal principle of nature, to honour the gods, and provide for their parents; affirming, that no man can do any thing more acceptable to the gods than by heaping favours upon their parents; and that nothing can be a greater evidence of atheism and impiety, than to neglect and despise them. 

Learn hence, That it is most unnatural to be hardened against those to whom we stand engaged by near relation or natural bonds; the light of nature teaches infidels much better.

Verse 9
Our apostle had given directions concerning such widows as were to be maintained by the church's charity in the preceding verses; he speaks now of such widows as were to be admitted into the church's service, under the name of deaconesses, whose office it was to take care of the aged and impotent, to be stayed monitors of the younger women, to attend poor women in labour, and to assist at the baptism of the female sex. 

St. Paul advises, that none be admitted under threescore years of age, and none that was divorced from one husband, and married another: Let not a widow be taken into the number, that is, of church widows or deaconesses, under threescore years old, having been the wife of one man only.
Next, St. Paul lays down the general and particular qualifications of such widows as should be elected into the church's service; the general qualification is fruitfulness in good works: If she have diligently followed every good work.

Where note, It is not her age alone, nor her poverty alone, but her Christian behaviour before all, that gave her a right to the church's service and maintenance.
The particular qualifications follow: if she has brought up children religiously, if she hath lodged strangers or christian travellers hospitably, if she has condescended to the meanest offices, not disdaining to wash the very feet of poor Christians in their journeyings; if according to her ability she has done all the good she possibly could, though much short of what she desired.
Note here, That in those hot countries persons travelled on foot, and without shoes, wearing only sandals, and having few or no inns for entertainment, or but little money to defray travelling charges, it was a very great work of pious charity to entertain Christian strangers, to receive and lodge them in their houses, to wash and cool, refresh and cleanse their feet, and to administer to their necessities; such widows as are thus qualified he directs may be taken into the church's service, and partake of her maintenance.
Verse 11
Next he tells him what sort of widows he would have him refuse and reject, and by no means admit into the number of deaconesses, or the church's servants; namely, the younger widows, who were not past child-bearing; and therefore waxing wanton against Christ, would marry; that is, growing weary of the church's service, and despairing of marriage in the church, would revolt from the faith, and marry some infidel out of the church. 

Having damnation; that is, committing a sin worthy of damnation, and bringing themselves into a damnable condition. Because they renounced their first faith, which they made profession of when they were baptized, turning apostates to please their infidel husbands, which the apostle calls a turning after Satan,, 1 Timothy 5:15, to the great scandal of Christianity.

Observe next, Our apostle shows that such young widows are usually idle, wandering about from house to house, prying into and tattling about other folks' matters; to avoid all which he advises the young women, and particularly the younger widows, to marry and serve God in a conjugal relation, bearing and bringing up their children, guiding their families, and giving no occasion to the enemies of religion to reproach either it or themselves.

From all which we may note, That celibacy, or a single life, is no such state of holiness and perfection as the church of Rome would persuade us: we see here it has its temptations and snares, and those not a few nor small; and that our apostle in some cases, and to some persons, recommends a married life before it.

Observe lastly, For a close of his discourse concerning widows, he advises, that if any Christian have any helpless widow of his own family, or amongst his relations, that he relieve and maintain her, if he be able, and not cast her upon the charity of the church, lest there be not a sufficiency to supply the wants of such as are widows indeed, aged and helpless; for any to eat the poor's bread, who are not poor, and to whom it does not belong, is robbery.

Verse 17
Our apostle proceeds next to give Timothy directions concerning elders; not old men in years, but elders in office, such as were employed in the governing of the church, and over and above that service, laboured even unto weariness in preaching of the word, and expounding the Christian doctrine, requiring that double honour be given unto such. 

Note here, 1. The elders' work and duty declared; to rule well: wisely to preside over, and discreetly to govern, the church of Christ; also to labour in the word and doctrine; to take pains in preaching the gospel upon all occasions: those that are advanced to the highest eminency in the church will not think themselves above this part of their duty.

Note, 2. The honour and respect challenged on their behalf: double honour is their due, namely, an honour of reverence, and an honour of maintenance, and a double measure of either; some think it an allusion to the first born, who was the priest of the family, and had a double portion amongst his brethren; the Levites succeeded them, and the ministers of the gospel these; who, when laborious in governing and teaching the church of Christ, deserve more honour and better maintenence than the unkind world is willing to confer upon them; who, instead of double honour, sometimes deny them civil respect.

Note, 3. In that the apostle styles the ministers' maintenance is not to be esteemed in the nature of alms, but of a tribute paid by an inferior to a superior; neither is our maintenance mercenary wages, but such as ought to be given as a testimony of honour, as well as in the nature of a reward. As then they are worthy of, let them never fail to receive, double honour, who rule well, and also labour in the word and doctrine.
Verse 18
These words evidently show, that by honour, in the former verse, is to be understood maintenance; a place is here cited where the law of Moses forbade the muzzling of the ox that treadeth out the corn, Deuteronomy 25:4 but allowed him feeding all the time of working, in like manner, the labour of the church's guides gives them a right to the church's maintenance and honour; but such as do not labour have a right to neither. 

Verse 19
Here our apostle directs Timothy how to proceed in church censures against open offenders: which plainly shows, that there was a right of judging and censuring offenders in Timothy, by virtue of his office. 

First then he begins to acquaint him with his duty in censuring an elder, and advises him never to admit an accusation against such, without the attestation of two or three witnesses: because,

1. It is the interest of the church of Christ, that the reputation of its ministers be supported.

2. Because prejudiced persons will be ready to accuse without reason.

Conscientious ministers shall never want accusers, if false accusers can but find judges that are willing to believe them: therefore against an elder receive not an accusation, but before two or three witnesses:
Next he advises him, when there is a just and sufficient cause for censuring an elder, to do it publicly. Then that sin, that is, such elders as sin, and are convicted of it, and so become scandalous by it, rebuke before all the church, before all the clergy as in a synod, putting them to public shame, that others may fear to sin, seeing thee to punish so publicly and impartially.

Lastly, he concludes his advice with a very solemn charge to Timothy, before God and Christ and the glorious angels, to observe these rules of justice in ecclesiastical judicature, without preferring one man before another, doing nothing by a partial respect of persons.

Learn hence, That so heinous is the sin of unjust and unrighteous judging, especially in ecclesiastical persons, and of such fatal mischief to the church, that all imaginable care and caution ought to be taken to prevent both the sin and the danger of it. I charge thee before God, and the Lord Jesus Christ, that thou observe these things.

Verse 22
A twofold sense and interpretation is given of these words. 

1. With reference to ordination, and so they are a caution to the governors of the church to admit none into the sacred function hastily, rashly, without due examination and sufficient trial; to which are added words of great terror, Neither be partaker of other men's sins; which ought to make a mighty impression on the minds of those in whom the power of ordinations is lodged, since the words do plainly import, that such as do ordain any rashly, entitle themselves to all the scandal they give, and are partakers of their guilt.

Note here, 1. The nature of the office the ministers of Christ are ordained to: to rule and labour in the word and doctrine.

Note, 2. An authority in Timothy to admit persons into this office, by laying on of hands.

Note, 3. The great care and caution, the heedfulness and circumspection, necessary in admitting persons to this holy function. Lay hands suddenly on no man. The welfare of the church, the honour of religion, the salvation of men's souls, depend much, very much upon those who are admitted into holy orders.

The second interpretation given of these words is, that Timothy is here directed how to carry himself in censuring and absolving of penitents: as if St. Paul had said, "When thou hast justly censured an offender, be not too hasty in absolving of him, (for this also was done by imposition of hands,) until some trial be made of his reformation, lest by so doing thou becomest guilty of his future faults: but keep thyself pure from all sin, whose office it is to censure and reprove sin in others." In both these senses have these words been understood, Lay hands suddenly on no man; keep thyself pure.
Verse 23
Note here, 1. There is a lawful use of wine to support nature, not to clog it; to cure infirmities, not to cause them: drink it Timothy might medically, and no doubt for cheerfulness and alacrity, that the body might be more fit and expedite for duty: Use a little wine for thy stomach's sake. 

Note, 2. That our meat and drink should be fitted for the preservation of health, rather than for the gratification of our appetite; the former is Christian duty, the latter is brutish sensuality.

Note, 3. That the apostles, who had the gift of healing, could not make use of it when and upon whom they pleased; no, not upon themselves, but must help their own infirmities, in and by the use of ordinary means. Thus Timothy here, drink no longer water alone, but use a little wine with it for thy stomach's sake, and thine often infirmities thence proceeding.

Verse 24
St. Paul had just before exhorted Timothy to keep himself pure from other men's sins, whether candidates or penitents: here comes in subsequent advice, in order thereunto: as if our apostle had said, "Timothy, if thou beest diligent to observe, and not over hasty either in ordaining candidates, or absolving penitents, thou mayest in some measure perceive who are worthy, and who are unworthy. If thou layest thine hands upon those who are actually faulty, thou partakest with them, by being an occasion of their sinning; but if thou canst not discover their faultiness beforehand, though they afterwards prove wicked, it is not thy fault; God will at length detect them, yea, they will discover themselves; and when their faults are manifest, deal with them according to the discipline of the church." 

Learn hence, 1. That how much soever sinners attempt the hiding, yet they cnnot actually hide themselves, or their sinnings, from God's sight and knowledge. They cannot be hid, says St. Paul, though men labour much to hide them.

Oh! sinner, there is no way to hide thyself from God: thou mayest by repentance hide thyself in God, in the love, in the favour, in the mercy of God, but from God thou canst not be hid. As the saints' good works are open and manifest in the sight and to the view of God, so they that are otherwise cannot be hid from him who is every where? Or what thing can be our covering from him, in whose sight all things are open? Lord! what will it avail to hide ourselves from men, when we lie open and manifest to the eye of God? They that are otherwise cannot be hid.
06 Chapter 6 

Verse 1
Our apostle having, in the preceding chapters, instructed Timothy to give the necessary directions for the performances of several relative duties, in this chapter he particularly directs him to instruct Christian servants to the acceptable performance of that great duty of obedience which they owe to their respective masters, whether infidels or Christians. 

Christianity frees persons from sinful slavery or bondage, but not from civil servitude and subjection. Religion does not level persons, but allows of an inequality amongst men, superiors and inferiors; and as it gives the former a power to command, so it lays the latter under an obligation to obey.

Observe, 2. The general duty required of all servants towards their masters, and that is, to give them all the honour and obedience which is due in that relation: let them account their masters worthy of all honour.

What masters?

1. Their infidel and unbelieving masters; they are required to carry it dutifully and respectfully towards them.

2. Their believing or Christian masters: they should not despise them because they are brethren; for Christian brotherhood consists with inequality of place and relation, and with subjection of one person to another: but they ought to serve such masters the more readily and cheerfully, because brethren beloved of God, and partakers of the benefit, namely, of redemption by Christ, and of the sanctifying grace of God.

Observe lastly, The grand argument which St. Paul uses to enforce the duty of obedience upon all servants, That the name of God and his doctrine be not blasphemed; that is, the men of the world will reproach religion, revile Christianity, and say that it teaches, or allows at least, that men be stubborn and disobedient.

Where note, That the poorest and meanest professor of Christianity may do much good or much hurt to religion: some might be ready to say "Alas, what credit or discredit can a poor servant do to religion? Much every way: he may adorn the doctrine of God our Saviour, Titus 2:9 by his Christian behaviour; and the name of God, and his doctrine, may be blasphemed by him, if he be negligent in his duty.

None are so inconsiderable but they are capable of serving the great ends of religion, and may honour God in some measure; and are capable of being honoured by him upon earth, and with him in the highest heavens.

Verse 3
Observe here, 1. The solemn charge which the Holy Ghost by St. Paul gives to Timothy, to teach and press these relative duties of servants towards their masters, with great zeal and affectionate earnestness, These things teach and exhort: as if our apostle had said, "They are duties of great moment, therefore teach and press them earnestly." 

Doubtless there is much of the pleasure and will of God in these commands, and the honour and glory of God is much concerned in them, otherwise the Spirit of God had never been so earnest in the pressing of them; the power of holiness in nothing discovers itself more conspicuously than in the performance of relative duties: we are no more really than what we are relatively; relative holiness is the brightest ornament of religion.

Observe, 2. The high character which St. Paul gives of this doctrine, which urges the practice of these relative duties: he calls what he says and writes about it, Wholesome words, even the words of our Lord Jesus Christ.
Learn thence, That the words written by St. Paul in this and his other epistles, are the words of our Lord Jesus Christ, that is, words agreeable to his mind and will, written with an eye to his glory, promoting his honour, correspondent with and suitable to his practice when here on earth.

Observe, 3. The odious character wherewith he brands those false and flattering teachers, which preached contrary doctrine to what Jesus Christ by his apostles had delivered; he charges them with pride, ignorance, envy, strife, railing, evil surmising, and with supposing that gain was godliness; that is, their end in professing godliness was this, that they might make gain of it, and get preferment by it, making use of religion only as a block to take horse: but to make use of religion in policy, for worldly advantage sake, is the way to be damned with a vengeance for religion sake.

Observe lastly, St. Paul's advice to Timothy to withdraw from these men, From such withdraw thyself; hold no communion with them, maintain no disputes with them, for they dote about questions, and strive about words.

Note here, from St. Paul bidding Timothy withdraw himself from them, that it is very evident that he speaks of persons who were then in being, the Gnostic heretics, according to some; the judiazing teachers, in the opinion of others; that is, they of the circumcision, who taught things which they ought not, for filthy lucre sake.

Whoever they were, St. Paul's admonition to Timothy, to withdraw himself from such, teaches us that heretical seducers are to be shunned and avoided, rather than disputed with, as unfit for our Christian communion, and common conversation.

Verse 6
As if the apostle had said, "Although these seducers are for making a gain of godliness, yet we know that godliness is great gain, especially godliness with contentment; with contentment, I say, which it becomes us to have, for we brought nothing into the world with us, and shall carry nothing away with us; having therefore food and raiment, let us be therewith content and satisfied." 

Learn hence, 1. That godliness is the sincere practice of the Christian religion, so called, because it directeth and prescribeth to us the true and only way of worshipping and serving God.

Learn, 2. That some men suit their godliness with their worldly ends, they make a trade and saving bargain of it.

Learn, 3. That godliness, or the sincere practice of the Christian religion, is true gain, great gain, yea, the best gain, both for this world, and that which is to come.

Learn, 4. That one great point of godliness, is to be content with what we have, yea, though it be only food and raiment.

Contentment is a sedate and quiet temper of mind about outward things: it is the wisdom and will of God not to give to all alike, but to some more, to others less, of these outward comforts; but nothing besides food and raiment is absolutely necessary, a little will suffice a contented mind; he is not rich that has much, but he that has enough: that man is poor who covets more, having food and raiment, &c.

Observe lastly, The apostle's argument to excite and move the Christian to this duty of contentment, without enlarging his desires inordinately after the world, and the perishing satisfactions of it. For we brought nothing into the world, and it is certain we can carry nothing out;
where remark, that the note of assurance is fixed rather to our carrying out than to our bringing in; the apostle doth not say, it is certain that we brought nothing into the world, and we shall carry nothing out: but he says, we brought nothing in, and it is certain we can carry nothing out.

The note of assurance is applied to the latter; for this reason I conceive, because though all persons come naked, and bring nothing with them into the world, yet abundance is put upon them, and they are born heirs to vast possessions; but it is obvious to every eye, and most indubitably certain, that they carry nothing away with them.

Death is called an unclothing; it unclothes the body, disrobing it of all its gaudy and glorious attire: yea, it unclothes the bones; our flesh wears off quickly in the grave. We proverbially say of a rich man, he has left a vast estate, left it behind him, carrying neither a foot of land, nor a farthing of money with him; therefore doth St. Paul add, it is certain we can carry nothing out.
Verse 9
Observe here, 1. The parties described: they that will be rich, that is, whether God will or no; their hearts are set upon the world, they feel it coming, and have it they will, if by any means, right or wrong, they can come at it, ask nobody's leave, no, not God Almighty's leave, but rich they are resolved to be. 

Observe, 2. Their danger represented: they fall into temptation and a snare, and many foolish lusts, &c.

Learn hence, That a will and resolution to be rich, is the occasion of much mischief to those that cherish and allow it in themselves; a will to be rich, is to make riches our principal business, our main scope, our great work, to pursue the world with the full bent of our wills: now the bent of our wills is discovered, first, by intention, secondly, by industrious prosecution; when the mind is wholly intent upon getting wealth, and unwearied industry is found in the pursuit of it. Now this is to make a god of the world; for that which is a man's aim, design, and end, is his chief good, and that which is our chiefest good is God. They that will be rich, &c.
Learn, 2. That an hot and over eager pursuit of the world lays a man open to endless temptations, so that it is not only difficult, but impossible, to keep his innocency; and that being irrecoverably lost, drowns a man in perdition and destruction.

Verse 10
Here we have the nature of covetousness, the evil and sin of covetousness, and the mischief and hurt of it declared. 

Observe, 1. The nature of it: it is an inordinate love of money, an insatiable desire after wealth.

Observe, 2. The evil and sinfulness of it: it is a root of sin, The root of all evil; the fruit of all sin grows from this root, distrustful care, tormenting fear, anger, malice, envy, deceit, oppression, bribery, perjury, vexatious lawsuits, and the like; nay, farther, covetousness is the root of heresy in judgment, as well as of iniquity in practice.

They have erred from the faith: that is, in point of doctrine, as well as in practice; it makes a man believe, as well as act, against the rule of faith, for filthy lucre.

Observe, 3. The mischief and hurt of covetousness declared: it pierces, it pierces through with sorrows, yea, with many sorrows.
But whom doth it pierce?

First, others; it pierces the poor, the needy, the widow, the fatherless, all that fall within the reach of its gripping hand; nay, it doth not spare its own master, or slave rather, but pierces him: They pierce themselves through, says the apostle, with many sorrows, with many more, and much worse sorrows, than they pierce others with.

Riches ill gotten, by covetousness or oppression, instead of making their owners heartily merry, make their consciences ache, and give them many a stitch in their side. None can tell what gall and wormwood springs from this bitter root, both to themselves and others: The love of money is the root of all evil; which while some covet after, they err from the faith, piercing themselves through with many sorrows. It is the root of all evil, of sin, and also of trouble and disquiet.

Verse 11
Observe here, 1. The apostle's compellation, or the title given to Timothy, Thou, O man of God: it is a title borrowed from the Old Testament, where it is frequently given to the prophets, who revealed the mind and will of God to the people. 

Now by giving it to Timothy, the apostle intimates his duty to him, to contemn the world, and flee the eager pursuit of riches. As if the apostle had said, "O Timothy! thou art a minister, and a man of God, solemnly dedicated to his service, and devoted entirely to his glory; see then that thou abhor, and avoid that detestable sin of covetousness. Heavenly truths are the subjects of thy daily study; Oh! let not earthly things be the object of thy chiefest delight and love; but follow after spiritual riches, namely, righteousness and godliness, faith and love, patience and meekness; that godliness which gives contentment with food and raiment, that faith which assures us of a better and more enduring substance, that righteousness or justice which requires us to let every man enjoy his own, that love which makes us willing to distribute, that patience which makes us willing to submit to a low condition, that meekness which suppresses wrath against those that are injurious to us. All these virtues and graces are necessary to thee as a minister of God; they are certainly indications of a mind free from covetousness, and infallible preservations from it."

Verse 12
The whole verse is an allusion to the Olympic games, particularly to that of racing, where the garland or crown being hung up at the end of the goal, he that came first did lay hold of it, and take it to himself; and because these games were performed in the sight of many spectators, the apostle continues the allusion, and says, Timothy had before many witnesses professed his readiness to suffer for the faith. 

The sense of the apostle in this advice seems to be this: "Fight the good fight of faith: go on by faith to overcome all temptations and difficulties; press toward the mark, till thou hold on the prize, which is eternal life: to which spiritual welfare and Christian race thou gavest in thy name, when being baptised and ordained, thou madest a public profession of the faith before many witnesses."

Verse 13
Observe here, what a solemn adjuration and vehement charge is given to Timothy, by our apostle to watch and guard against the sin of covetousness, and avoid the eager pursuit of worldly wealth: I charge thee before God and Christ, that thou keep this commandment spotless and unrebukable, until the coming of Christ, and mayest be found such at his appearing. 

Observe, 2. What a glorious display our apostle here makes of the adorable attributes of God; he styles him the God that quickeneth all things, that is all things that have, or shall have life; the blessed and only Potentate, because all power is essential in him, and derived from him; who only hath immortality, that is, an original, primative, simple, independent, essential immortality, that is only proper and peculiar to God; he only is essentially and necessarily of himself immortal; dwelling in the light which is inaccessible, and none can approach unto; and whom no man hath seen, nor can see.
God is invisible in his essence; the nature and essence of God never was seen, nor shall be seen. But we are by the sight of God in heaven, to understand a more clear and full manifestation of God unto us, even so far as our glorified natures can bear it; it will be abundantly beyond expression, yea, beyond our comprehension.

Observe, 3. The testimony which the holy apostle bears to our Lord Jesus Christ when here on earth, that before Pontius Pilate he witnessed a good confession: that is, he did not deny the truth to save his life, but gave all his ministers and people an example of courage and constancy in owning the truth, and sealing it with his blood.

Verse 17
Our apostle having in a very solemn manner exhorted Timothy to avoid that dangerous sin of covetousness himself, in the foregoing verses he doth in these verses require him to lay the same charge upon others, particularly upon worldly rich men; Charge them that are rich. 

Observe here, 1. Timothy's duty, not barely to exhort and teach, but to charge and command. True, the ministers of Christ are servants to their people; but servants to their souls, not to their wills, much less to their lusts: there is an authority in our office, which empowers us to command for God, as well as to entreat.

Observe, 2. The subject of this Charge: them that are rich in this world.
Mark, no man is forbidden to be rich, nor yet to use such lawful means by which, through God's blessing thereupon, man may be rich; but rich men need a charge; they want plain dealing from ministers, because they meet with so little of it from other men; for some flatter them, others fear them: God's ministers ought surely to deal fairly with them.

Observe, 3. The charge itself; and this is set down negatively, and affirmatively, both, twofold.

1. The negative matter of the charge, That they be not high-minded; pride of heart, and haughtiness of mind and spirit, is one special sin which great men are subject to.

When God lifts them up by his providence, they lift themselves up by pride: there is a secret malignity in riches when they meet with men's corruptions, to lift them above their due region: though neither the wiser, the holier, the nearer heaven, for all their wealth, nay, perhaps a great deal nearer hell for the abuse of it, yet still the rich think high, look big, breathe scorn, talk with disdain, forgetting that God gives them riches to exalt him, and not themselves.

Next part of the negative charge is, That they trust not in uncertain riches; intimating that creature-confidence, or making an idol or wealth, is the dreadful bane and ruin of rich men; their actions say to the gold, Thou art my hope, and to the fine gold, Thou art my confidence; but the vanity and sinfulness of this appears by the apostle's calling them uncertain riches; uncertain in their abode and continuances with us, uncertain in their promises and pretences to us: we expect more from them than ever we find in them.

Observe, 4. The positive part of the charge;

1. To trust in God, the living God, a bountiful God; he giveth riches; they buy, they do not give, he giveth all things; all the wealth in the world cannot give a mouthful of air or ray of light if God withholds it. God is the giver of all: he giveth richly all things; the most miserable man cannot number the rich mercies which he doth receive; and he giveth all things richly to enjoy: that is, he gives an heart to take and taste the comfort of what he gives; he gives not only possessions, but fruition. Riches can do none of these things; why then should we trust in uncertain riches and not in the living God?
Observe, 5. Another duty exhorted to; and that is, to imitate God in the works of bounty; to do good. Rich men are to make their wealth the materials of good works; nay, they must not only do good works, but be rich in good works; as their estate is plentiful, so must their charity be proportionable: they must do it copiously, be rich in good works; they must do it cheerfully, ready to distribute, without grudging, and without delay; they must do it diffusively, willing to communicate, that is, to do as much good to the community as possibly they can, upon principles of Christianity also.

Observe, 6. The encouragements given to this duty.

1. Thus to lay out is to lay up, and that as in a treasury; it is like scattering of seed, in order to an increase and harvest.

2. Thus to lay out upon others, is to lay up for themselves; they have the comfort here, and the reward hereafter.

3. It is to lay up for themselves a foundation; not by way of merit towards God, but by way of evidence in regard of ourselves; a testimony of our reconciliation to, and acceptance with, God.

4. It is a good foundation for the time to come: all our glory, wealth, and substance, is no durable foundation; here to-day, and gone to-morrow; but good works are a bank in heaven: all is deposited in a safe hand that we lay out for God.

5. It shall be rewarded with eternal life; Laying up for themselves a good foundation against the time to come, that they may lay hold on eternal life.
Now from the whole learn, 1. That the wisdom of God has seen fit to make a great distinction between men in this world; some are poor, others rich, as God sees best for both.

Learn, 2. That some are rich who are not rich in this world; rich in faith, heirs of a kingdom, yet wandering in deserts, dens, and caves.

3. That there are many who are only rich in this world; look beyond the grave, and they are poor men, miserable men, having great possessions in this world, but no provisions for the next.

Learn, 4. That the great design which all men, especially rich men, should pursue and prosecute in this life, is, how they may in this life secure and lay hold of eternal life: blessed be God, it may be laid hold upon; it is worth laying hold upon; it is life, it is eternal life.

Quest. But how should we lay hold upon eternal life?

Ans. 1. In our judgments; by having them convinced of the transcendant excellency of it, and by having them approve of the strictest conditions upon which it is tendered.

2. In our affections; by strong and vehement desires after eternal life.

3. In our endeavours; by a diligent use of all means in order to the obtaining of it, and particularly by doing good, by being rich in good works, by being ready to distribute, and willing to communicate: for hereby shall we lay up for ourselves a good foundation against the time to come, and at length lay hold of eternal life.
Verse 20
Our apostles concludes this his epistle to Timothy with a very passionate and pathetic exhortation to him; that he would maintain the purity of the doctrine of the gospel, and preach that to his hearers, avoiding all idle speculations and philosophical niceties, which the heathen philosophers admire, despising, in the mean time, the plainness and simplicity of the gospel: and he tells him farther, that some Christians, being taken with this sort of learning, have corrupted christianity, turned heretics, erring concerning the faith; to prevent which, he begs for Timothy the grace of God, to preserve, sanctify, and save him. 

Learn hence, That in the first beginnings of Christianity, the philosphers, by pretences of great learning, were the greatest despisers and the bitterest enemies of Christianity.

Secondly, That the generality of them were taken up with mere useless notions, instead of necessary and useful knowledge.

Thirdly, That Timothy, and every minister of Christ with him, ought to preach the gospel without any such human mixtures, in the purity and plainness of it; and the people receive it with a simplicity of mind, to be guided and directed by it.

Lastly, That the sanctifying and establishing grace of God is necessary, and indispensably needful, to preserve both ministers and people steadfast in the faith of the gospel, and to persevere in their obedience to it.

